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Haj Pilgrimage

in the Malay "
Archipelago
before the

20th Century

Making the journey to Mecca to fulfil the obligation of the Haj is a long and
cherished ambition for most Muslims. In heeding the call of the Ka'bah {House of

God) in Mecca, where all Muslims turned to in their prayers, the Haj is not for the
faint-hearted or the ill prepared. In Haj, the pursuit of spiritual upliftment transcends
worldly wants and often requires stoicism in the face of hardships. Travelling in
strange Arab lands and in close company of multitudes of strangers, hardships are
never few. As an obligation, in fact, the Haj is not demanded on those whe cannot
canvass the strength and earnings to leave their routines and family dependants

behind in order to complete the intense Haj rituals.



Far far-flung devciees such as Muslims in Southeast Asia,
Just traversing parts of the globe to reach Mecca was once
a severe test ta their meitle. Today, because of advance
transportation, flights from amywhere in the world has
diminished the distance to Mecca, making the trip to the
Holy Land bearable. Surviving the joumey to Mecca is almost
a certainty and forms the least of the pilgrims' worries, A
retum passage to their homeland at the end of the Haj is
abka guaranteed, as mast pilgrims would have booked a two-
way ticket. This was not the practice in the old days as it
was the custom for pligims ta boak a one-way ticket to
Jeddah. They booked their ticket home from Jeddah only
after they had completed thelr Hal. In the pre-flight days,
many pilgrims, often due the treachery of their molowwals
{local pligrirm guldes), Tound themse/ves with na money for
their return passage. In one instance, in 1897, the British
Consul In Jeddah had to asdst 106 pligrims 1o make It badk
to home, There were others however who were not 50 lucky,
They became victims 1o shipplng agents' manlpulation to
secure cheap labour. Just before the tum of the 20t cemtury,
In what was to become a blg scandal In Singapore, the
colonial government in
Singapore uncovered a
syndicate, which cunningly
offered destitute pilgrims an
advance on their retumn fares in
exchange for the pilgrims'
agreement to work in the
shipping agent's plantations.
The debit-barrdage arrangerment
' that ensued lead to the
recruitrment of many plantation
coolies from the rank of these
destitute pilgrims. They were
unable to free themselves even
after they have reached the
madmum period of their tenure.

Far pilgrims in Singapore, Malaysia and Indonesia (and for
the most part of the word), hassle-free joumeys only came
about in the 18705 when flights became regular and
affordable. Prior to that, Malay pilgrims travelled to Mecca
mainly by sea on sailing ships and |ater steamers. it would
take manths to reach the port at Jeddah where the vessels
wolld congregate and spill their contents.

CONVERGENCE OF HUMAN WAVES

During the first 13 centuries of |slam, to embark for Haj was
like attempiing to run an endless marathon. The journey
could take years as many pilgrims were poor and had to
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stop en route to wark ard save before setting out again.
Before the first half of the 194 century. a vast majority of
pilgrims tock the cverland route to Mecca, which proved to
be more arduaus than the sea route. There were three show-
maoving waves of pilgrims entering Mecca during the Haj
season. The first arrived by an amada of ships that ploughed
the vast indlan Ccean and Arablan Sea from these locations:

a. The sprinkled archipelagos of the East Indles
b. The great inverted triangle gf the Indian subcontinert
c The coast of East Afria and the hom of Africa

Ha| landmesrics in the Red S5ea  Singapors In relation to -
All rights rservad, Pustain Mielg, 19650 tha Indllan Ocsan
Al ights mearved, Pustsla Mslsyu, 15650

The next wave, slower than the first, trotted by foot or on
horsefcamel caravans, bringing pligrims from the Middle
East and Narth Africa. Even slower is the last wave, which
trudged across Central Africa.

PFigrims on all these waves breved hardships; the adventurous
overand fiolks had to conguer harsh terralns, fought off ralds
by moving tribes or faund thermsehes just plain lost. Far their
sea-faring counterparts, the spectre of diseases kbomed or
they risked their boats and hence live being overturned by
ruthless waves,

In the abserxe of official statistics befare the 191 century,
it would not be too inaccurate to estimate that anly a
consenvative number from the Archipelago went on Haj as
many would be discouraged to undertake travel due to the
hazardous and protracted nature of the journey. The total
number of pilgrims in Mecca before the 19th century was
ako relatively small to begin with, sccording to William Facey:

indicate widely varying pilgrim numbers. One af the highest
was 100,000, recorded in the year 1270, In 1383, some 17,000
piigrims crossed Sind in fhe Egvplian carmvan, and in 1503 the
Halisn fraveller of Varthema estimated about 40,000 in the
Darmasos caraven...in 18371, a British report estimaiog 120,000
pilgrims i total, about 20,000 of whom arived at Siddsh by
of Suez, Qusair, Sawakin and elewhere-and that seerns to hawe
been the best year for half a century ar maore. What Is stifidng
& how small overall pgrim nurmsbers were,

Source: Fecwy, W. (2005, Novambar-December. Guasn of tha indla trece. Seudl Amme

Wigrid, T (L Retrieved August 24, 200§, from
htyPwnanar il i e o thi il i romtee Jrivn
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The majority from this small number took the overland route.
Ship-going pilgrims which formed the remairder ame only
from these places; sub-Saharan Africa, India and Malaysia.
Since Malay plgrims were represented only in the sea travellers
group, the Archipelago's overall contribution to the already
small number of pilgrims was hence limited.

IN MALAY TRADITIONAL TEXTS
Early records of Haj pilgrimage from the Malay Archipelago
showed that pigrimage was a private erterprise and confined
to certain classes of individuals. Before the commercialisation
of the Haj in the late 19t century that enabled en masse
pilgrimage to Mecca, Haj incumbents either individually or
in small groups made their awn arrangements for Mecca,
Those who went were usually men of some standing in the
community — either they had the resources or they had
attained a relatively high level of Islamic education.

Bath In Malaysla and Indonesla, the ldentity and perlod of
the first Haj pilgrimage s not known atthough it is likely they
cccurred within the backdrop of the genesks of klam In this
region. While there are more than one theory on how and
when Islam came into the region, the founding of Islamic
kingnioms in the Archipelago has had the effedt of heightening
awareness and aspirations towards the Haj. By the late 13t
century, klam had spread to Southeast Asia. The discevery
of the Trengganu Stone (Bafs Bersurat), dated 1303 with
Arahic inscriptions in 1887 at Kuala Berang, Trengganu,
attested 1o the influence of Islam hy this date. With the
founding ¢f the Kingdom aof Malacca around 1400 and the
conversion of its founder, Parameswara, by 1414, Islam
penetrated a major Malay state ideology and polity. In
Indonesia, the eadiest known conversion to Islam by a local
ruler occurred in Aceh, Narth Sumatra, in the late 13th
century. By the middle

of the 17t cartury, the

Muslim kings in Java
wete mare than ardows
to capitalise on Haj to
legiimise thelr kingdoms.

By the middle of 17th
century, it was not only the
Islam phenomenon that had
taken over the kingdoms in
Java but thelr kings were
arodously looking for Islamic
symbols to legitmise their

§ oiiiin Idngd:_arm andd marny capitalised
Trengpanu Stone on Haj.
Imege murtesy & the
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Legends and epics dominate the early literature on Haj in
this region, and while they present a continuum between
legend and fact, this Iiterature is still a good source to
speculate whom the Haj pilgrims before the 19t century.

The Malay hikyatl contain some of the earliest instances of
Haj in this region. Hikayat Hang Tuah {possibly first written
in the 18t cantury) records a Haj pilgrimage in the 15th
century, undertaken by Hang Tuah, a great Malay warrior.
Whille the authentidty of bath
this epic and the legendary hera
is debatable, the detailed
acoaur; of his deeds in the Holy
Land is not too far from the
rituals preached to Haj pilgrims.
On this basis, there were claims
that Hang Tuah's pligrimage |n
the 15th century leans more
towards fact than fiction.

mEER LFTRsEEE iRl eE

Authentlcity aslde, the Haj
joumey in Hikayat Hang Tuah
is useful for its insights on the
route, ports of call, places i iehmtogdit
traversed and the modes of

transportation. The Hikayat records Hang Tuah as taking
mare than two months to reach Jeddah, leading a fleet of
42 ships and bringing with him 1,600 followers and 16
afficials. The route he topk is mapped as helow:

Hilomyut Heng Twah

a. From Malacca to Aceh — five days five nights

b. From Aceh to Pulau Dewa - 10 days

€. From Pulau Dewa to Bab Mokha (Mocha s in Yemen, The
Jjourney from Pulau Dewa to Jeddah took two months).

According to Hikavat Hang Tuah, Hang Tuah's pligrimage
was moindidental for his ulimate quest was the guasi-mythical
empire of Rome and his Impetial misslon was to establish
ties with the King of Rome and purchase weapanry. On his
way to Rome, Hang Tuah called at hMecca just at the time
when the Haj season was about ta begin, and so he joined
the pilgrims there for Haj. This is unlike other lamic kingdoms
In Indonesla whose kings consdously planned misslons to
Mecca with the desire to be comferred the title "Subtan® by
the Great Sheriff {Syanf Besar). Their actions could be
prompried by the belief that anly the Great Sheriff, with his
control aver the holy cities of Mecca and Medina, had the
spiritual authority to besteaw supernatural aura and power
on Islamic kingdoms, although there was no such tradition
in Mecea. In 16305, competition between the King of Banten
and the King of Mataram led each of the kingdoms to send
hoty misslons to Mecca. The misslon from Banten retumed
in 1626 while that from Mataram arrived homne in 1641.



The King of Makassar also sought the title of Sultan from
the Sheriff of Mecca. It is more than likely that the individuals
in these missions, following Hang Tush's example, would
take the opportunity of their presence in Mecca to
perfarm Haj.

The politicisation of Haj in the pursuit of supernatural
kingdoms led the kings themselves to make the'r joumey 1o
Mecta. In 1674, the first Banten royalty, Abdul Qahar who
was the son of Banten king Sultan Ageng Tirtayasa, went
on Haj. For his spiritual feat he was known as Sultan Haji
{Hall King). The legends Salarah Banten (written in the sacond
half of the 17t century) and Hikayat Hasanuddin (written
around 1700) also record the Haj pilgrimage of the founder
of the klamic dynasty in Banten, Sunen Gunung Jati. Their
journey to Haj, though, is couched in supernatural elements.

Haj also crept into the Sundanese literary tradition. Carita
Parahyangan, a Sunda text on the history of the Galuh
kingdom written around 1580, records the Ha) pllgrimage
of Bratalegawa, the 5on of the King of Galuh. According to
this volume, Bratalegawa was the first person to convert to
kslam in Sunda. Bratalegawa chose to lead a trader’s life and
salled 1o as far as Arabla. He went on Ha| In the 14th century.
As the first person in Galuh to complete the Haj, he was
also known as Hafl Puve.

Outside the realm of legends, the honour of the earliest Haj
pilgrimage reportedly rests with the rulers of Malaca. Tome
Pires neported that during Sultan Mansur Syah's reign (the
sixth king of Malacca who ruled from 1456 to 1477), the
Malaccan king almost left the Malay shores for leddah,
having chartered a ship from Pegu and Jawa as part of his
preparations. But his deteriorating health put a stop to his
pilgrimage; notwithstanding the large funds and followers
he had set aside. His son wha succeeded him, Sultan Alsuddin
Rimyat Shah {1477 — 1488), had suppasedly swore to realise
his father's Haj ambition. By this promise, scholars and
historians in Malaysia conduded that Sultan Alauddin himself
had gone for Haj. This s because In lslam, a IMng person
would have to complete his own Haj before he could carry
out the Ha) on the wishes and behalf of another person.
Akhough Sultan Alauddin's Haj has not been verified by
written records, the lamic dimate In Malacca by that time,
with the probable presence of pious men and religious
teachers, would have made |t condudve for Sultan Alauddin

to go on Haj (Maji di Semenanjung Malaysia, 1985:115)

OF HAJ AND LEARNED MEN

Real data on Haj pilgrims right until the end of the 19th
century remain sketchy. In the 17t century, from Indonesia,
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a few names have been identified. Syaikh Yusuf Makassar
left Indonesia for Arabia in 1644 for Haj and scholarly pursuit
and retumed only In 1670. Syalkh Yusuf not only became
a religious leader on his comeback but abso acted as political
advisor to Sultan Ageng Tirtayasa in Banten. Anather is 'Abd
abRa'uf ai-Sinkii who stayed for years in Mecca and Medina
1o deepen his relgious knowledge and who later became a
man of high standing In Aceh (Had & Semenanjung Malaysia,
1985; Amin, 1974).

In the 18t century, speculations about Haj pilgrims focused
on personalities whose scholarly passion and wandering
spirit were believed to have inspired them to go 1o Mecca.
Twao such personalities are Sultan Muhammad Jiwa Zainal
Abidin Il of Kedah {1710 - 1760) and Syelkh Abdul Jalll al-
Mahdani. Their combined encounters with Sumatra, Java
and India, and close network with Jambi and Indian ship
owners allowed them to venture far. Sultan Muhammad's
return to Kedah from India after six years gave rise to the
suggestion that during this perlod, he did make his Ha|
together with Syeikh Jalil. Syeikh Jalil had twa sons whom
he sent to Mecca via sailing ships and who became Meccan
residents for several years. In 1772, an Indoneslan rellglous
leader who resided in Mecca wrote to Sultan
Hemengkubuwonc | to recommend appointments for two
rew Hajis who had recently come back.

OF HAJ AND HARDSHIPS

More substantial factual accourts about Haj pllgrimage In
the Malay Archipelago started to appear in the 19t cerury.
According to Michael Laffan in lslamic Nationhood and
Colonial Indonesis, the first actualised acoount that mentions
joumey to Mecca is Munshi Abdullah’s Kisah Pelayaran
Abuliah (The Story of Abdullsh's Voyage). Munshl Abdullah,
whose literary contributions had earned him the title the
father of modem Malay iterature, made his joumey in 1854,

KISAN
FELAYARAN
ABRDULLAH
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Kiznh Pelwyaran Abslullsh
All righs meserved,. Oxfiond Linheersity Pre=s, 1980
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His Haj account stopped shortly before his death in Jeddah.
There is also information that points to an even earlier Haj
pligimage, made by Sayyld Mubhammad bin Zalnal al Idrus,
a Trengganu ulama {religious leader) who i5 known as the
father of Trengganu's literature. Sayyid Muhammad went
10 Mecca around 1815 at the age of 20 and spent several
years there pursuing his studies. Yet ancther account in the
18t century relates the story of Muhammad Yusof Bln
Ahman better knwn as Tok Kenali Kelantan wha wert io
Mecca in 1886 at the age of 18. An account of his life is
found |n Sefarah hidup To® Kenall (The Life of To' Kenall).

T of these intellectuals, Munshi Abdullah and Tok Kenali,
described a Haj journey that departs from the pompous-
fleet-of-ship and emtourage-full sading found in Sikmat Hang
Tuah and even Sulmn Mansur's Haj preparations. They wrote
of hardships and gave readers a more realistic version of Haj,
as if to warn them of its mental and physical exertions
{Abdullah, 1967; Raimy, 2000). Munshi Abdullah drew up
a will hefore he left, accepting the fact that he might not
survive: the Haj.

In the actualised accounts, we leamn of the many stops Haj
pligrims had to make. The pligims also walted for ships,
which in turn waited for the right winds to depart. In the
days of salllng ships, the Indlan Ocean and the lands along
its coast lay in wait for the "trade wind *. The phrase "trade
wind" Is anclent and k derved from an old use of the word
"trade" 1o mean a fixed tradk. In navigation, it refers to any
wind that follows a predictable course. As such winds are
instrumental o merchant ships making long coean voyages,
the term evolived to mean in the 18t century as winds that
favour trade. In the Indian Ocoean, the monsaons are the
famous trade winds. They are parficulary benefidal to long-
distance merchants because they change direction at different
seasons of the year. The northeast monscon blows from
October to March and the southwest monsoon from April
1o September. As the change in the monscon winds take
months, traders and pikyrims alike had ta stay in the various
ports of call for the right wind to carry them to their
next stop.

The dependence of Haj pilgrims on trading ships during this
early perlod Is also descrlbed by van Brulnessen In his paper
Mencari imu dan Pahala dif Tanah Sug: Orang Nusantar
Malk Haff (Seeking Knowledge and Merdt: Indoneslans on
the Haj). Filgrims would seek ot raning ships to book their
passage. As trading ships had their own destination, the
pilgrims had to change ships 1o ensure that they boarded
the right ship. Their joumey would bring them to various
ports in the Anchipelsgo whem ships woulkd koad up on water
and other supplies. The last stop in the Archipelago was
Areh (hence named "Serambi Mekkah® or Verandah of

Mecca) and here the pilgrims
would wait for ships bound for
India. From India, the pilgrims
salled on ships that would bring
them to Hadhramaut, Yermen or
directly to leddah. The perlls of
sailing for months were many.
The ships could sink or be
stranded m unknown islands. The
pilgrims could be robbed by
plates or even by the ships' crew.
They were vuinerable to diseases
while bath at sea and on land.
Having set foot in Arabia, they
could be attacked by the Bedouin
RS TR tribes. In the Netherands Indies,

ANl ighvts Tecurvan, between 1853 and 1858, less

mﬂ ot than half of the pilgrims who
weent to Mecca made it back safely. This high attrition rate
was attributed o malnly death at sea or belng sold as slaves.

w FUSTAKA AMAN PRESS

For Tok Kenali who wert an his pilgrimage in 1886, he could
only ernbark on his journey after securng contrbutions for
the vovages' fare. His friends in Kelantan gave him $50 and
his mother topped It up with A ]

$22. The cast of his joumey e :
was $100. He set out from
Kelantan in an ailing ship
which had its sail broken in
the middle of the ocean. As
a resuft, a journey that was |
expected to take three months
extended 1o six months. The
delay also depleted the supply
of fresh water onboard and
Tok Kenali had to survive on
salt-laden seawater. His
journey took him alang
Coromandel Coast and
Malabar in India, and then to
Ceylon and Sakotora, Sokotora
ar Pulau Sokoira (Sokotra
Hard) & kecated 510 km from
the Yemen coast and is the
miggest island in the eastemn side of the Indian Ocean. Two
hurxired years ago, its old Port Souk was filled with pilgrim
ships mainly fram Africa, which stapped there to stock up
on water and wood. The pligrims also obtalned other supples
like honey. ail and meat from the people of Sokotra. Lpon
reaching Mecta, Tok Kenall was desolate with no one to
tumn to for food and clething. He survived by acting, from
time to time, as caok for picnics arranged by his friends.




THE VOYAGE OF MUNSHI ABDULLAH

Munshi Abdullah’s contributions to Singapare histary and
Iterature are many. Kissh Pefavaran Abcuffah ka-diddah (The
Voyage of Abdullah to leddah) is his lesser-known wark but
In view of the dearth of Ilerature on Haj pligimage In this
early period, this work is indeed invaluable,

In his memoir Kisah Pefayaran Abduliah ka-iddah, Abdullsh
was often placed at the end of his tether by the turbulent
winds and waves;

Then at around nihe o'dock on Sunday hight, the seventh
day of the month, the North Wind descended Ruriously on
s, The waves and swells were fmmense, so mixh so that
our farpe ship became merely 3 cooond husk that was being
thrashed about by the waves, floating and sinking as it was
tossed about in the middie of the sea. All the chests and
goods an the left of the ship came gashing to the right,
while thuse on the rAght came crashing o the lefl, and this
camed on untd the break of day.

Source: Ralmy Che Rom, (20000, Murshl Abdullsh's voysge to hhﬂlfa_nl
Irtreckction mnd snctated transiation. indonesis end the ol World, 22 81), 1

Abdullah started hls voyage to Mecca from Singapore In
1854 on the ship Sabif al-slam owned by Syeikh Abdul
Karim. Abdullah made 22 stops before reaching Mecca, in
between experiencing four sea storms.

i

Abdullah’s route to Meoos
All rigivls mesarvad, Pustake Malavu, 1960

Cne of the fiercest storm pocurred when Abdullah's ship
tried to cross Kep fzamr {Cape Comorin lies at the tip of
South Indla and ks Infamous for ks dangerous waves). As he
hung on to his dear |ife, the thought of death not far from
Abdullah's mind:

Oh God! Gh God! Dh God! | can't even begin to describe
how horrendous it was and how tremendous the waves
were, only God wowld know how if Telf, it was as if | bad
wanted to gawl back into my mather's wemb in frightl. Al
the goods, chesls, sleeping-mats and piffows were flung
completely. Everyone was fost in their thoughts, thinking
nothing efe but that death was close at hand...in the ship's
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hold, the noises made by people vomiting and urinating
were indescribable as the saifors kept on hosing down the
place.. Everyone beld fast to the ropes. The sails tore and
the ropes broke many Bimes... This confinued for two days
ardd three nights, and with God's pity and belp the winds
then fessened

Sovre: Relmy Che Ross, CO0C) Iunsh| Abdulieh's voyage to Meom: A preliming
Introduction and annotated transition. Indonesia and the Malay Word, 22 (21),157.
Abdullah also had a chance =
to hoard a passenger ship
that was transporting Indian
pilgrims from Caleutta, The
ship was crowded and
unbearabla:

By the grace of God, a ship
called Atiah Rahman amived
iR T e sy Sl Abdullsh onboard his

Bengalts who wene making
the Haj, iotaling one hundred and fifly men, women and
chitdren. We werrt (o the ship o sequre a passage 1o Jeckiah.
The fare for this ship was quite expensive as aff the other
ships had already sailed away; each person was changed
ship and how the crowded mass of people made it 50
rraserable for ws who tried o est, it or sleep on boand (God
Wiling. aff these iriaks and trbulations will gain us mentorious
blessings, for we endured this in the Paih of the Righteows).

Sounaic Ralmy Cha Rocs, C2000). Wiursh| Abdullah’s voyage to hacea: A prsliminary
Introduction and snnctabed trarsirton. indomess and the Malsy World, 23 (313, 155,

It is interesting to see the continuity of such conditions
onboard pilgrim ships from Abdullah’s time right up to the
late 15t — 20t century when steamships ruled the waves,
Even with room for more pilgrims on board steamships,
setlous evercrowding and hyglene problems still haunted
Haj pilgrims. Deaths on pilgrim ships en route Mecca were
cornmon; during Abdullah's voyage, mare than 20 suffered
from chicken pox and two or three died.

Once pilgrims reached the Holy Land, the situation on land
was na ks chaaotic, as arcording to Abdullah it resembled
[ g Y ; a "war zone". Pilgrims'

. ? i belongings were piked in
haphazard heaps, some
L smashed, some lost or
! switched. The taxation of
pilgrims' packages was
= another sounce of misery.
The tax collector used
his discretion, not
understocd by the
pilgrims, to determine

Plgrins’ packngas In haaps In
laddah, Purtsios Mislay, 1980
Al dightc sansed. Peroatakan Yavasan biam
TRnnggan, 1556
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which items shauld be tmed and which should not. No one
cared 1o protest, not even when their packages were ripped
apart or ransacked. Abdullah's writing chests were not sparesd
and his ink splashed across all his writing papers because
too many hands dipped into his chests at the same time
(Raimy, 2000}. The "war zone™ scene continued into the
late 19t — 20th century, and one can anly imagine the scale
of pandemonium at Port leddah since pilgrims® arrival in
leddah in the stearrship era had grom by leaps and bounds,

According to Raimy Che-Ross in his translation of Abdullah's
voyage 1o Mecca, Abdullah did not get to perform his Hal
rituals for he died shorty after reaching Mecca in May 1854,
The joy of reaching the Holy Land overwhelmed him that he
had forgotten abaut the hardships he endured during his
appraximately 100 days' joumey from Singapore. As his
heart soared, he composed a poem which were the last
words to flow from his pen:

As | entered Into this exalted chy
! becamne olivious Ta alf the pleasures and joys of this workd

H was as if | had acquired Heaven and all that it holds
| uttered a thousand prayers of thanks (o the
Most Exafted God

Thus | have forgotien alf the hardshins and

torments alorg my joumey
For { have yeamed and dreaimed after the Baltulah

far many monhs.

Senmow: Ry Chan Rost, (7000). Murichi Abwhdllah's vinprgn o biiera: A prslimindry
Irtrockuction and annotried transistion. indanesle and tha Malry World, 28 (81), 200,
The Incomplete Journal of Abdullah's Journey was safely

returned to his family in Singapore through one of his
companlons.

1"
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SHIP ‘SINGAPORE

The rise of Hadhrami 7
shipping in the Malay | @
Archipelago in the mid-19th |_
century boded well for s
pilgrims in this region. 5

Hadhrami Arab shippers B

hailed from Yemen and =5

competed successfully with m..:.TmT.:::.::::um
the Europeans and Chinese s bbbl s

in trade and shipping in the Indian Otean. The Akagoffs, a
prominent Arab family in Singapore, established the firm
Abkagoff & Co. in 1848 to conduct trade within the islands
of the Archipelago using their own vessels.

10

In the 18503, Sayyid
Ahmad Alsagofi
extended the realm
| of his family business
- by starting a
profitable business
of transparting
pilgrims between
Southeast Asia and
Jeddah. Using
Singapcre as the
base, the Alsagoffs' position in the pilgrim trade was
tremendously strengthened by the Dutch's restricien an the
flow of pilgrims from Inconesia. Pilgrims from the Netherlands
Indles during the first half of the 19t cerrtury numbered a
few hundreds only as the Dutch imposed a tx on prospective
pligrims. This ks to discourage the retumn of rellglous fanatics
who, the Dutch feared, would be groomed while performing
the Hal] and deepening Islamlc knowledge In Mecca.
Singapore, thus, became the hub of an expanding pilkgrim
trade from Southeast Asla partly because of this restriction,
as many would bypass it by beginning their Haj from
Singapore. This tax was removed in 1852.

When steamship arived in the: late half of the 19t cerrtury,
the Arab shipping merchants capitalised on the speed and
capacity of these vessels. By 1871, the Alsagoff-owned
Singapore Steamship Company had ferried pilgrims to Jeddah
by steamers steered by a Eurepean captaln and a Chinese
hand. Another Arab shipping merchant who ran steamer
setvices for pllgrims was Syed Mohsen Al-loofree. Towards
the end of the 19t century. he was locked in fierce
competition with two Dutch steamers for pligrims. But his
business flopped some time before his death in 1894,

Tha i grims with thair hhnglnp
mlglnwhlnfnrllm

I aourtesy of W of
g:ﬁg!nunrw uﬂtﬂ*twhrti
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By the early 20" century, the Haj had become a competitive
business with serious Investments by International shippling
companies. The waves had been tamed by large steam-
peavered vessels custom-bullt to combine pligdm and cargo
transport. While the duration to get 1o Jeddzh had improved
tremendously, the well belng and safety of Ha| pligrims stll
lagged behird. The number of pilgrims had swelled to a
paint where effecthve sanltation, hyglene, administration and
quardianship of pilgrims could not be adequately addressed
by purely commerdal concerns. The Britsh and Dutch aslonlal
govemmennts introduced regulations to protect Haj pilgrims
but tales of extreme cveraomding in pilgrim ships and of
Haj pilgrims getting stranded without a retumn ticket after
being manipulated by shipping agents and brokers continued
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to be heard. The comfort that Haj pilgrims experience today is a result of decades of reforms by various parties, helped by
the advances in transportation. For a journey that is deeply spiritual, Haj pilgrimage in the Malay Archipelago cannot be
divorced from its social and economic dimensions.
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